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THE ISLAMIC DECLARATION

- A PROGRAMME FOR THE ISLAMIZATION OF MUSLIMS
AND THE MUSLIM PEOPLES
OUR GOAL;: The tslamization of nuslims
OUR MOTTO: Believe and struggle

BISMILLAHIRAHMANIRRAHIM!

The Declaration which we today present to the public is not
prescribed reading. intended to demonstrate to foreigners or
doubters the superiority of Islam over any parﬁiéular system or
school of thought.

§‘It is intended for Muslims who Xnow where they belong and
wﬁafe hearts clearly tell them which side they stand on. For such
as these, this Declaration is a call to understand the inevitable
consequences of that to which their love apd allegiance bind them.

The entire Muslim world is Sn a state of ferment and change.
Whatever whatever form it eventually fakes when the initial ,
sffects of these changes is felt, one thing is certain: it will no
longer be the world of the first half. of this century. The age of
passivity and stagnation has gone forever.

Everyone is trying to make take advantage of this time of
movemeﬂt.and change, particularly foreign powers, both East and
West. Instead of their armies., they now use ideas and capital,
and by a new mode of influence are once more endeavouring to

accomplish the sams aim: to ensure their presence and keep the

Muslim nations in a state of spiritual helplesaness and material

and political dependence.
China, Russia and the Western countries quarrel as to who

among them will extend patronage and to which part of themnuslim
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A.world of 706 milfﬁon peopl; with eﬁ;fﬁous néia}al foé_
aourceb;'dccupying a first class geographical position, heir to
colossal cultural and - poliiﬂcal trad:tzons and the proponent of
living Islamic thought, cannot long remain in a state of
vassalage. There is no power which can check the new Muslim
generation from puttingq;n end to this abnormal state of affairs.

In this convi&tion.ywo announce. to our tr?onds and enemies
alike that Muslims are determined to take the fate of the Islamic
world into their own hands and arrange that world according to
their own vision of it.

From thie point of view, the ideas contained in the Declara-
tion are not absolutely new. .Thi; is rather a synthesis of ideas
heard with increasing frequency in various places and which are

accorded about the same importance in all parts of the Muslim

world. Its novelty lies in that it aoekn to promote ideas qnd
plans into organized action. - !

The .struggle &owards new goals did not begin today. On*the
contrary. it has already experienced shihada* and its history con-
tains pages of the suffering of its victims. Still, this is
mainly the po}oonal sacrifico of exceptiovunal imdividuals or
courageous minor groups in collision with the mighty forcas af thae

Jahjliya*. The magnitude of the problem and its difficulties,

however, required the‘orgenizod action of millions.

*shihada: martyrdom. Jah:l:ya the godlees Period of darkness
prior to Islam. (Trapslator's note).




Our message is dedicated to the memory of our comradee who

nave fallen in the namé of Islam,

w Sarajevo, 1970 .
Jumadi-1-awwal, 1390

Do we want the Muslim pecples to break out of the circle

of dependence, backwardness and poverty?

Do we want them to step out confidently once more on the road
to dignity and enlightenment, to become the masters of their
own destiny?

Do we want burning courage, genius and virtue to burst forth

? again in all their foz;'ce? ‘ '

, Then we can clearly show the way which leads to this goal:
The éeneratjng of Islam in all areas 6f personal individual
life, in the family and sociotk, through the renewal of
Islamic reljigious thought and the creation of & unjted

Islamic community from Morocco to Indonesia.

This goal may seem remote and improbable, but it is nonethe-
1es8s realistic, because it is the only one located within the
bounds of posgibility. In contrast, every non-lslamic programme
may seem to be close and within range of its tgrget. but for tﬁz

Islamic world this is pure utopia, because these programmes lie in

the realm of the impossible.
Histcry demonstrates one fact clearly: Islam is the single
idea which has been able to excite the imagination of the

Muslim peoples and to instil in them the necessary measure of
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."“disciplino. 1nsp:r&tion and enorgy Nobbthor'idbil;'toreign to
Islam. has ever unnaged to hold sway in nny meaningful way either
1n the culture or at ﬁsito jevel. In fact, all that is great or
'notcworthy in the history of the Muslim peoples has been done
under the banner of Islam. A few thousand tried warriors of Islam
forced Britain to withdraw from Suez in the 1950s, while the
“combined armies of the Arnh'nationélist regimes are now for the
third time losing the battle against Israel. Turkey as an Islamic
country ruled the world. Turkey as & plagiary of Europe is now a
thirdrate country., like a hundred others throughogt the world.

Just like an individhai, & people that has accepted Islam is
. thereafter incapable of living and dying for any other ideal. It
is unthinkablle that a Muslim should sacrifice hims;lt for any
 king or ruler, no matter who he might be, or for tho glory Lg any
natioﬁ or party. becagso the strongest islamié instinct rec&bnizes
in this a kind of paganism and idolatry. A Muslim can die only in
the name of Allah.gnd.for the glory'of Islam, or flee the _ |
vattlefield. ‘ | : e

Periods of passivity and stacnafion in fact mean the absence
> 01 an Islamic alternative or unreadiness on the part of the Muslim
| population to take the uphili path. They are the negative |

expression of the spiritual monopoly which Islam holds over the
\

Islamic world.
While accepting this situation as an expreassion of the Will
of God, we positivly state that the Islamic world cannot be

renewed without Islam or against it, Islam and its deep-rooted



precepts on man's place in the world, the purpose of human life,
the relationship betweén God.and man and between man and man,
remains a lasting and irreplaceable ethical, philosophical,
ideological and political foundation for every authentic action
taken towards renewal and improvement of the state of the Muslim
peoples.

The alternative is stark:'either a move towards Islamic re-
newal, or passiviiy and stagnation. For the Muslim peoples, there

is no third possibility. .
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CONSERVATIVES AND MODERNISTS

MUSLIH PEOPLES .. .

L ﬁ#{l

The idea ‘of Islamic renewal, which understahds Islam as cap-

able not only of educating human beings but also of ordering the
world, will always have two types.of people as its opponents: con-
servatives who want the old forms, and moder;ists who want someone
:Zse's forms. The former drag Islam back into the past, the
latter push it towards an alien future. |

Despite differences. both categories of people have something .
in common: both see Islam only as a reli&ion. in the Europ?an
sense of the word. A certain lack of feeling'for the finesses of
language and logic, and an even greater failure to grasp the
essence of Islam and its role in hxstory and the world, le¢d them
to interpret Islamic belief as religion which for a very special
reason is quite erroneous. )

Although it may seem a reconfirmation of the fundamental :
truths on the origin of man and his mission. the Islamic approach
is quite new in one aspect - that of its demand for the conjunc-
tion of faith and knowledge, moralﬁ and polities, jdeals and
interests. By recoghizing the existence of two worlds, the
natural and the interior.. Islam teaches that it is man who bridges
the' chasm between them. Without this oneness, religion tends

towards backwardness (the rejection ot’any kind of productive

e




lite), and knowledge towards atheism.

' Starting from tbe‘viewpoint that Islam is merely a religion,
conservatives will conclude that Iszlam should ;ot. and progreses-
ives that it cannot, organize the axternal world. The practical
result is the same.

‘The main, if not the only, propenent of the conservative idea
in the Muslim world today is the class r#presented.by the hajjs
and sheikhs who, in contrast to clear dictates on the nonexistence
of a cierqy in Islam, have emerged as an organized class which has
preempted the interpretation of Islam and set itself up as an
iéfermodiary between man and the Qu'ran. As clergy., they are
tpéologians; as theologiang, they are invariably dogQ;tic and, as

@ the faith has been given once and for all, in their opinion it has
also been interpreted once and for all. Therefore the best thing
to do is to leave everything as it was handed down and defined a
thousand or more years age. The uﬁavoidable logic of these dégw
matists turns theologists into bitter-enemiea.of anything new.
Any further remodeiling of the Sharia as law, in the sense of
applying Qu'ranic principles to new situaﬁions which continue to
emerge from wo;lé developments, is equated with an attack on the
integrity of the faith. Perhaps even here there is a love of
Islam. but it is the pathological love o‘f narrowminded and back-
ward people, whose deathlike embrace has strangled the still
living Islamic idea,

it would, however, be wrong to think that Islam has remaired

a closed book in the hands of the theologists. Increasingly
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'”ﬁﬁclosod to knowlodéﬁ ihd eves unco opon to mysticism. thoologists

r.havo allowod ‘much that 13 irrational to bo writton in this book,
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things totally toro:qn to Islamic learnang. ineluding sheer super-
stition. 1t will bo iﬁ;odiately evident to anyone who knowu the
nature of theology why it has been unable to withstand the tempta-
tion of mythology, and why it has seen even in this a certain
enrichment of religious thought. The monotheism of the Qu'ran,
the purest and most perfect in the ﬁiatory of religious learniﬁb.
has been gradually compromised, while in practice a distasteful
trade in belief ha# emerged. Those who call themselves inter-
preters and guardians of tbe faithvhavo made a career of it - a
very agreeable and profitable.ono‘— and without many qualms of
conscience have come to accept a state of affairs in which its
messages have not been implemented nt all \
Theologians heve turned -out to be the wrong people in the
wrong place, Now, when the Muslim world is givang all signs‘of an
awvakening, this class”has Qgcpmo the expression of all that is
gloomy and sclerotic in that worid. 1t has shown itself to be
Quite incapable of taking any kiﬁd of constructive step towards
-mwaking the Islamic world face up to the adversities which press
" upon it. o |
As far as the sc-called progressives, westerners, modern-—
ists and whatever elya they are called are concerned, they are the
exemplification of real misfortune throughout the Muslim world, as

‘they are quite numerous and influentjal, notably in government.

education and public life. Seeing the haJjjs and conservatives

A i,
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conservatives as the personificationlof Islam, and convincing
others to do likewisei'the modernists raise a front against all
that the idea represents, These selfQBtyled reformers in the
present-day Muslim countries may-be recoqn;zed by their pride in
what they should rﬁther be ashamed of, and their shame in what
they should be proud of. Thése are usually “daddy’'s sons”,
schooled in Europe, from which they return with a deep sense of
their own inferiority towards the wealthy West and a personal
superiority over the poverty-stricken and backward surroundings
from which they spring. Lacking an Islamic upbringing and or any
d%iritual or moral links with the peopls, they quickly loge their
;1ementary criteria and imagine that by destroying loc&l ideas,
custome and convictions, while introducing alien ones, they will
build America - for which they have an exaggerated admira-tion -
overnight on their home soil. Instead of standards, they
introduce the cult of a standard; instead of developing the
potential of their own world, they develop desires, thus opening
the way to corruption, primitivism and moral chaos+ They cannot
see that the power of the Western world does not lie in how it
lives. but in how it works: that its strength is not in fashion,
godlesaness. night clubs, a younger generation out of centrol, but
in the sxtraordinary diligence, persiétence. knowledge and re-~
sponsibility of its people.

The main problem, therefore. is not that our westerners used
alien forms. but that they did not know how to use them, or - to

put it better - that they did not have a sufficiently devaloped
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and took over instead the harmful, suffocatjpg‘byproduct of an-

- other civilization ‘ . L ey,

Among the props of doubtful value which oﬂtﬁw&stqrner takes
home with him are to be found various "revolutionary" ideas.
reform programmes and s:m:lar "rescue doctirines” which will "solve
all problems". Among thess "reforms" are examples of unbelievable
shortsightedness and improyization: .

Thus.=for example, Mustafa Kemal Attaturk, who was obviously
a greater military leader than a cﬁltural reformer and whose
services to Turkey éhould be reduced to their proper measure, in
one of his reforms prohibited the wearing of the fez. It soon
became evident that'changing the shape of their caps cannot change
what is in people's heads or habits,

Many nations outside the Western sphere have been faci;g the
problem of how to relate to this civilization for over a ceﬁtury:

whether to opt for outright rejection., cautious adjustment or

total unselective :acceptance. The tragedy or triumph of many of

them has hung on how they have responded to this fatefu1>questioﬂ.

There are reforms which reflect the wisdom of a particular
nation and others which signify betrayal of itself. The examples

of Japan and Turkey are classics of modern higstory in this

respect,

)

In the late nineteenth and early twentieth centuries, both
countries provided a picture of very si@ilar "comparable”

countries. Both w%re ancient empires, each with its own

¢



physiognomy and place in history. Both found th&mselves at
approximately the samé Jevel of development: both had a glorious
past, which indicated bdth great privilege and a heavy burden. In
a word, their chances for the future were about equal.

*Then followed the well-known reforms in both ‘countries. In
order to continue to live in its own way and not in another. Japan
tried to unite tradition and progrees. Turkey's modernists chose
the opposite path. Today, Turkey is & third-rate country, while
. Jepan has climbed to a pinnacle among the nations of the world.

The difference in the philosophy of Japanese and Turkish re-
'for‘ners is nowhere more evident than in the question of the
al.f)‘mbet.

' While Turkey abolished Arabic writing. which because of its
simplicity and just twenty-eight characters is one of the most
perfect and “widespread of alphabets, Japan rejected demands by its
Romaya to introduces the Roman script. It retained its
complicated system which subseéquent to the reforms, contained 880
Chinese ideograms in addition to 46 characters. No one is
Sll;iterate in mod'ern—day Japan. while in Turkey - forty vears
after the introduction of Réman letters ~ over half the population
cannot read or write, a result which should cause the blind to
regain their sight,

And that Ais not all. It soon hecame evident that what was -
issue was not simply the alphabet as a means of register. The
true reasons, and thus the consequences, were much deeper and more

significant. The essence of all human civilization and pr-gqrese



uriting'i “the way sn which the: nation remombers” and endurca 1n

htltory ny abolishing thc Arabic alphabet. all the. wealth o! the
past. protmrved in the uritton word, was largely loat to Turkey.
and'hQ thvs'sinqlo act thc eountry was levelled to the br;nk of
barbarianism. With a series of other "parallel” reforms, the new
Turkish generation found ﬁtsalf with no spiritual prop, in a'kind
of spiritual vacuum.. Turkey had ioat the remembrance of its bast.
Whom did this profit? | |

The supporters of modernism in the Islam:c world, then, were
not wise men who sprang from the people, who would know how to
implement in a novel way the old ideals and values under changed
circumstances, They rose up against the values themséives'and
often with icy cynicism and astoundina shortsiqhtedness. tramnlcd
on what. the people held sucred. destroy:ng life and tranaplanting
an imitatjon in its stead. As a consequence of such barba‘ity in
Turkey and elseyhgre. plagiary nations emerged, or are in process
ot omnrginﬁzrcountries where spiritual confusion reigns, feature-
less:and'iith,no gense of where they are going. Everytﬁing~in
them is d@r:vative and artificial, léckinq in force and enthus-
iasm, like the false glamour of their Eﬁronoanized cities.

Can a country unsure of its identity. of where its roots lie,

have a clear picture of where it is bound or what it should be

striving for?

The example of some of Attaturk s,rotormu may seem druatic.

At the same time, they represent a pattern for the wastern
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approach to problems of the Islamic world and the way in which
westerners think to “gorrect® it. This invariably means
alienation. fleeing from real problems. from painstaking work on
the true moral and educational elevation of the people, an
orientation towardé the external and the superficial.

What was meant by the independence-of a Muslim country in
which the administratioh of public life fell into the hands of
this type of person? How did they make use of that freedom?

By accepting foreign modes of thought and by seeking
political support from foreigners. whether East or West, each of
trese countries voiuntarily, through the mouths of their new
pﬁministrators. chuiasced to re-~enslavement. A spiritual and

'mdterial independence was created, embracing an alien phiio:ophy.

an alien way of life, alien aid. alien capital and alien support.
f These countries formally achieved independence. but they didvnot
) achieve real freedom, since freedom of any kind is primarily
spiritual. The independence of a people which has_not first won

3 this is soon reduced to an anthem and a flag, two very minor

pry

factors for true independence.
The struggle for true’ independence of the Muslim peoples,

then, must begin anew everywhere,

THE ROOTS OF HELPLESSNESS

These two types - conservatives and modernists -~ provide the

key to understanding the current state of the Muslim peoples.
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The haatory ot Islam s not only, or even mainly. the history
of a progressive affirmation of Islam in real lite. . It is just as
much a story of incomprehensioq, neglect, betraya!.and abuse of
this idea. Thus the history of each and every Muslim people is

simultaneously a chronology of brilliant achievements and

"victories, of grievous mistakeslébd defeat. - All our successes and

failures, politicsl and moral, are only the rgflection of our
a?ceptance of Islam and how we have applied it to life. A
weakening in the influence of Islam on the practical life_of the
people has always been accompanied by their deﬁfadation ang that
of social-and political institutions. | ‘ |
The entire history of Islam, from its first beginnings to our
day. unfolded under the inexorable. influence of this coin;;dehco.
Something of the unalterable fate of the Muslim peoples a‘& one of 
the laws of Islamic history is to be found in this pﬁrallel.

Two characteristic moments in Islimic history - one ffom_tho

~age of its ascendancy, one from the age of decadence - very .

clearly illustrate this effect.

Muhammad (peace be upon him) died in 632 A.D. Less than a

‘hundred years later, the spiritual and political power of Islam

extended over a,hyge area, from the Atlaniic Ocean to the river

Indus and to China, from Lake Aral to the lower reaches of the

Nile. Syria was conquered in 634, Damascus fell in 635, Ctesiphon
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in 637, India and Egypt wvere reaqhed in 641, Carthage in 647,
gamarkand in 676, Spain in 710. Muslime were at the gates of
Constantinople in 717 and in 720 in southern France. There were
mosques in Shantung by 700 and about 830, Islam arrived in Java.

This unique expansion, t¢ which no other can be compared
before or since, provided a space for the development of Islamic
civilization in three spheres of culture: Spain, the Middle East
and India. a period of history covering about one thousand yoars.

What do Musiims mean 1n.the contemporary world?

The question could be phrased another way: how far are we
Muslim?

5 The answers to these questions are linked.

’ We are englaved: at one point in 1919, no single inde-
peédent Muslim country existed, a staﬁe of affairs never regis-
tered either before or after that date.

We are uneducated: in the periocd between two world wars., no
Muslim country had a literacy rate of over 50 per cent. At in-
dependence. 75 per cent of the peopf; of Pakistan, 80 per cent of
Algerians and S0 per cent of Nigerians could neither read nor
write. (In contrast, no one in Islamic Spain of the‘tenth and
eleventh centuriesg, according to Draper, wasg illiterate.)

We are poor: gross national income per capita in 1966 in Iran
was 220 dollars, in Turkey 240, in Malasia 2so.in Pakistan 90, 'in
Afghanistan 83, in Indonesia 70, as against 3000 in the USA, The
share of industry in the national income of most Muslim countries

varies between 10 and 20 per cent. The number of calories in the



Vel We are 8 divided comnunity: instead of a'aoctety without

ejther nisoryrorﬁiuxury Huslin society. has turned into the
opposite T In coatradictibn ‘to the Qu ranic command *...that thia
wealth should not. remain within the circle of the rich among you"
“(Qu'ran 39/7), property gradually passed into thevhanda of a small
number. Prior -teo agrariaﬂ reform.in Irag in 1958, out of 22
million dunum* of arable land, about 18 millfon dunum (82 peQ'
cent; were held by the great landowners, Meanwhile, 1.4 million
peasants had no land at all. ) |
This was the state of affairs which some have called with

reason “the night of Islam"”. In fact, that niﬁht began with the
twilight of our hearts. All that has happened to us or is
happening to us today; iQ only the echo and fepetition of yhat has
previously happened within ourselves (Qu'ran, 13/12). ‘

- Ve as Mus] ims cannot be subjugated uneducnted. estra&ged
from one another. We cannot be renegades from Islam. All our

~ defeats, from the tirat at Uhud to the latest on Sinai, confirm

this, | | ‘
Tho phenomonon of tho abundonment of Islam, most frequently

seen in the aupprcasion of Islami¢ thought from active and vigil-

ant life and its reduction to transience and passivity, can be

- most, ciearly obaé:ved by taking the Qu'ran, the central truth of

Islamic ideclogy and practice.

' P
*dunum: about oneTtenth of a hectare (translator’'s note)

v
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It should be remarked that every advance of the Islamic
peoples, every age of refinement. began with the affirmation of
the Qu'ran. The expansion of early Islam. whose miraculous course
I have already mentioned and which in the course of two genera-
tions brought it to the shores of the Atlantic QOcean in the West
and to the outer reaches of China‘in the East, is not the only,
but is the most gloriocus example. All major swings in the course
of Islamic history confirm this parallel.

What was phe positién of the Qu'ran ét the time preceding the
age of stagnation and retreat?

~ Devotion to the Book did not cease, but it lost its active
ch;#acter while retaining what was irrational and mystic. The
Qu'ran lost its authority as law while gaining in sanctity as an
obj;ct. In study and interpretation, wisdom yielded to hair-
splitting, essence to form and grandeur of thought to the skill of
recitation. Under the constant influence of theological formal-
ism, the Qu'ran was read less and "learﬁed" (recited) more, while
commandments on struggle. uprightness, pérsonel and material .
sacrifice - harsh and repellant to our inertia - dissclved and
vanished in the pleasant sound of the Qu'ranic text learnt off by
heart. This unnatural stat; of affairs came to be accepted as the
norm, because it 3uited an ever more mumercus group of Muslims
who could neither break with the Qu‘ran nor summon the strength to
order their lives according to its dictates.

The psychological explanation of the exaggerated importance
given Lo recital of the Qu'ran may be found in this fact. The

Qu'ran is recited, interpreted and recited, then studied and
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‘pronounced so &8 to avoid the issue of how to practice it in daily
life. Ultimately, the'Qd'ran has been tﬁfﬁ@d'ihto naked aoﬁn&
without visible sense Or meaning, | —a

All the reality of the Muslim world, with its‘discfepancy
between word énd'deed: its debauchery, dirt, injustice and coward-
ice; its monumental, empty moBques; jts great white turbans,
devoid of jdeals or courage: its hypoeritical Islamic catchphrases
 and religious posing: this faith without belief is but the
external reflection of the\fundamuntal contradiction in which the
Qu'ran found itself, - in which burning allegiance to the Book was
© gradually combined with total neglect of its prihciplea in

. . . }
practice,. ‘ ' '

people, Instead, they have two other types, equally undesirhble:
the uneducated and the wrongly odnceted.A In no Muslim country:do
we have a system of education sufficiently developed and thus
capable of responding to the mora} understanding of Isiam and the
noedo‘of the people, Qur rujers either npglected this most

sensitive institution of any society, or left it up to strangefa.
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The schools to which foreigners donated money and personnel, and
thereby curricula and iéeology. did not educate Muélims. not. even
naticnalists. In them., our budding intellectuals were injecged
with the "virtues” of obedience, submission ;nd admiration for the
might and wealth of the foreigner: in them foreign tutors
fostered a vassal mentality in the intelligentsia, which would in
the future replace them with extracrdinary success. because the
latter would feel themselves to be foreigners in their own country
and behave accordingly. It would be most informative to discover
the number of schools and colleges which are held, diroctl} or
jndﬁrectly. by foreigners, and io reflect on the reasons for this
ox;;aordinary generosity. The curricula of these institutiéns
should be gone into in depth and examined for content, perhaps
even moré so for what they fail to contain. It would soon be
clear that the real question is not whether our intelligentsia
wishes to find a bathlto its people, to their roal}inclinationa
and interests, but whether, constituted as it is, it can find that
path at all. What=is at stake are the values and ideals which
ha\;§ been imposed on' it, and the psychological gap which has been
created. Iron chains are no longer hecessary to keep our peoples
in submigsion. The silken cords of this alien "education” have
the same power, paralyzing the minds and will of the sducated .
While education is so conceived. foreign wielders of power and
their vassals in Muslim countries need have no fear for their
positions. Instead 9! being a source of rebellion and resistance,

this system of education is their best ally.
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this systm of education is tﬁ&zr hut any

Tho trag:c gap botwoon tha intol{;gsntlia and the pecple,
which is.ono .ot the durkeot features of our ovcra!l position.
'rerentrenched from the other side. Sensing the alien and non-
Islamic character 6fythe‘scpools on offer, the people instinctive-
ly reject them, so that the estrangement becomes mutual. Absurd |
accusations are constructed as to the disinclination of Muslim
environments towards school and educaiion. In fact. it is clear "
that this is not a question of rejecting schools as such, but of
rejecting alien schools, which have lost éQery spiritual 1ink with

Islam and the people.
INDIFFERENCE OF THE MUSLIM MASSES

fhe about-turn effected by modernists in a series ‘of Muslim
countries was, almost as a rule. ant:wraligiouo and led by algqpna
oh the de-—clerical:zauon of political and social life, From ‘this
aspect it is reminiscent of the struggle betwoen the awaken:ng
national states and the church in Buropo on the threshold of the
Modern Age. But what -nant progress and const:tutionality for the
'West -represented an umnatura) -process in the Islamic world, one
which was incapable of ettect:ng conetruct:ve change Declerical—
izatjon and natxonalisu had no positive espacts here and were in
fact merely a negation Foreign in origin and matter, they were
the reflcctaon of a pervasive spirjtual sterility. With them., the
curtain rose on the last act in the drama <34 the Muslim world.
From the situation which ensued, this act could ‘be called: “a dual
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' Every renaissance occurs as the result of creative contact,
affinity or internal concord between the thinking and leading
elemente in a society on the one han&l and the populace at large
on the other. The leading group represents will and thoﬁght. the
people the heart and blood of any great undertaking. Without the
cooperation or at least consent of the ordinary man, all action
remains superficial, lacking in strike force. The sluggishness
. of the masses can be overcome if it ig merely the consequence of a
natural resistance to hard work, danger and struggle. It is
impossible to overcome if it represents a rejection of the very
.idea?s of the struggle, because it perSceives that ideal as
opﬂésed to the most intimate wishes and feeling= of the masses.
‘It is the latter case which may be observed, to a greater or
lesser extent, in ail Muslim countries where modernists attempt to
implement their programmes. They flatter and threaten, plead and
goad, organize and reorganize, change names and personalities, but
run up against the stubborn rejection and indifference of or&inary
people, who make up the majority of the nation. Habib Bourgiba -
mentioned here simply as being representative of a.widespread
tendency - wears European cléthes. speaks French at home, isolates
Tunizia not only from the Islamic but alego from the Arab world,
restricts religious training. calls for the abolition of the
Ramadan fast "“as fasting reduces productivity”, whils he himself
drinks orange juice in public in order to set a suitable example.
After all this. he wonders at the passivity and lack of support n

the part of the Tunisian masses for his "learned" reforms.



this type 6f blindness .’

The Musiim peoples will never accept enything which is

.....

'.expressly opposed to Islam because lslam is not just a collection
of ideas and laws but has transcended into love and feeling. e
- Wwho rises up against Isiam will reap nothing butwhatred and —_—
resistance.

By their acte, modernists have created a atato of internal”
conflzct and confusion in which any~programme ~ Islamic or foreign
~ becomes impracticable. The masses want Islamic action, but
cannot carry it through without the intelligentsia. An alienated
intelligentsia imposes a pf'ogram. but cannct find enough people
prebared'td contribute blood, sweat and enthusiasm for this paper
- ideal. The oppoming forces cancel each other out and a stage of

: }
powerlessness and paralysis sets in.

’

There is an order, a dynémic. & prosperity, a progfesa {hich
could be brought about on this ground and in this part of the
"world, but this is not the order, progress or prosperity of Europe
or Amorica. The indztteronco.of the Muslim masses is not indif-
ference at all, It is thg way §in which folk-Islam defends itself
vagaingt outside, alien assault. Wherever there was the least
Prospect of an Islamic struggle, the ordinary man provéd'his
rQQGQnoss to fight. suffer and die. This was the example given by
Turkey in the liberakion struggle against Greece, following defeat
in Worid War I. the heroic resistance in Libya against Italian

occupation, and the recent examples of struggle against the
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.British in Suez, the war for the liberation of Algéria, for the
retention of Indonesia and for Islamic influence in Pakistan.
Whersver the masses had to be aroused, tslamic slogans were used.
however temporarily and insincerely. Where there is Islam, thgre
is no indifference.

The manifest feelings of the Muslim masses need an idea which
. would move and direct them, but ﬁhia cannot be just ahy idea. It
‘ must be one which corresponds to their deepest feelings. It ?ad
only, therefore, be an Islamic idea. ‘

There is no chance that the Muslim mas;e; and their‘present -
inthllectual and political leadership could agree on someone among
tbém renouncing his ideal, regardless of how long this state of
expéctation and indecision may last. There is only one possible
way out: the formation and qrouping of a new intelligentsia which
thinks and feels Islam. This intelligentsia would then fly the
. flag of the Islamic order and, togetheér with the Muslim masses,

take action to bring it about.



@ .  THE ISLANIC® ORDER

S R
M

_RELIGION AND THE LAW . ...

The 1slamic_order: what does this mean, translated into the

languado thought, spoken and felt by our génerationé |

" The briefest definition of the Islamic order defines it hs‘i
ﬁﬂity of religion and law, upbringing and power., ideal and
interest, the-spiritual community and the state. willingness and
force.

As a synthesis of thoét components, the Islamic .order posits
two fundamental assumptiona: an Islamic society and Islamic
gové}nance; The first is the matter and the second the form of
the Ielamic order. An Islumic society withdut an Islamic
nuthority is incompléte and without power; Islamic governanc*
without an Islamic society is either utopia or v:olence

Generally speakinq. & Muslim does not exist 'as a sole in-
dividual. If he wishes to live and survive as & Muslim, he must !
create an environment, a community, a system. He must change the
world or himself submit io change. History has no instance of any
truly Islamic movement which was hotvgt the same timela political
movement. This is because Iélam is a religion, but it is at the
same time a philoso;hy. a moral system. an order. a style, an
atmosphere - in a word, an integrated wa% of life. One cannot

believe in Islam and act, do business, enjoy one's leisure or rule



in a non-Izlamic way. This state of discordance creates hypocrisy
(praising God in the mosque, betraying Him ocutside it), or unhappy
people full of conflict'(unable either to break with the Qu'ran or
to find the strength to fight and change the circumstances in
which they live), or a monk-like, eccentric ;ype of individual
(who withdraws from the world because the world is not Islamic),
or. ultimately, those who in their dilemma break with Islam and
accept life and the world as find them. or rather, as others have
made them

The Islamac order is s society freed of this conflict, a
framework of relations in which the Muslim finds himself in
.comblete harmony with his surroundings.

¢ To the question: what is a Muslim society? we would say it
is a community composed of Muslims, and we think that this says it
all, or almost all.

The meaning of this definition is that there is no system of
institutions, relationships and laws disparate from the people who
are its object of which it could be said: this is an Islamic
gsystem. No system.is.lzlamic or non~-Islamic of itself, It is
only so because 61 the people who compose it.

A European believes that society is ordered by the rule of
laws. Since Plato's “Republic”. and the various ufopian idea
which followed up to the most recent -~ Marxism - the European
gpirit has been searching for one scheme, one pattern, which.
by simply altering the relationghips hetween people or groups,

would give birth to the ideal scociety.
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roal laws, and much more religion, and requirement for practical
_action ;n keeping with this religion

'wiAQultiﬁlicity of laws and a complex logislaturo is usually a
sure siqn'that_somnthing is rotten in a society and that it should
stop passing lawe and start educating people. When the f%tten-
ness of the environmont surpasses a certain point, the law be-
comes impotent. It then falls either into the hands of corrupt -
executors of justice, or becomes the subjeck.of open or concealed
trickery on the part of a corrupt environment.

Wine, gambling énd sorcery - once widespread apd deeply
rooted vices throughout the éntire Middle East - were eliminated
foqu'lengthy period from an enormous region by a single Ayet of
the Qu'ran, and by a single explanation: God had forbidden them.

As soon as religion weakened, intoxication and superstition '

rqturne& with qnabated vigour, to which the incomparably higl‘e‘r
level of culture by now obtaining offered no obstacle. America's
Proﬁibition Law, proclaimed in the name of contemporary science
and implemented with all the force of one of the most highly |
organized communities in the world, eventually had to be abandoned
in the 'forties, after thirteen years of futile attempts, full of
violence and crime. An attempt to introduce prohibition into
Scandinavian countries ended in similar failure.

This and many s‘imilar examples clearly demonstrate that a
society can be improved only in the name‘?f God and by educating

man. We should take the one road which surely leads to this

'."-j;."’.‘:: ;’”‘4‘.- . '.,-’_l . Lo LA - ‘:I’ . - v ‘ o
ﬁ%ﬁ “other hand, there. arc*roiitivoly-t¢u~- AN



objective.

While in principle confirming the spiritual, interior
approach in all of its meniteetations. Islam. however, did not
content .itself with that, It endeavoured to tear the devil's
- weapon out of his hands. 1If, in what concorns man's relationsbip
with the world, Islam did not start with man, it would not £e a
religion; if it were to remain at that, it would be simply a
lroliqion. merely repeating Jesus's teaching on the ideal and
eternal aspect of man's being. Through Muhammad, (peace be upon
him) and the Qu'ran, Islam addressed the real man. the outside
world. nature. in order to evolve as a teaching on the completo

A
manfand on all aspects of life. Faith allied itself to the 1aw,

education and upbringing to powver. Thus lslam became an order.

ISLAM 1S NOT JUST A RELIGION

| In this particular, which marks an indisputable turning point
in the evolution 6: religious teaching, Islam differs from all
other religions, doctrines and phzlosophies It provides & new
‘point of observation and a apacial approach. reflecting its
entirely original philosphy. The lynchpin of this philosophy is
the requirement that man must simultaneously live an interior and
exterior., moral and social, spiritual and physical life, or more
precisely, that he must willingly and in full awareness accept
both these aspects of life as the human definition and meaning of.
his 1ife on earth (Qu'ran 28/77).- Translating this requirement

into the language of everyday life. we could say: he who believes
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.demands that temple and factory stand sxdo by nido. uho considers
'that people should. not only be fed and educeted but thct their

life on. earth should be facilitated and promoted and that thore Lo
is no reason to Sacrifice either of these objectives to the other
= this man belongs to_Islam.

This, together with faith in God, is the main"meaéage of tﬁ%
Qu'ran, eﬁ& in it is all of Islam. Al] else is mere development
and explanation. Thié aspect of Islam, besides containing.the,
pPrinciple of the Islapic order, the conjunction of religion and
pblitics. leads to other eignitxcant conclusions of enormous
fundamental and practical xmportance

First and foremost of these conclus;ons is certainly the
1ncompatibility of Islam with non-Islamie systems. There can be
neither peace nor coexistence between tho Islamic religion anb
non-Islamic socxal and political 1nst1tutxons The failure 6!
these institutions to function and the :natab:rity of the reﬁimes'
in Muslim countries, manifest in frequent change and coups d'etat, !
is most often the consequcnce of ‘their & priori epposition to
Islam, as the fundamental and foremoat feeling of the peoples in
these countries, By claiming the right to order its own world it~
self, Islam obviously excludes the right or possibil:ty of action
on the part of any foreign ideclogy on that terrain. - There is,
therefore, No lay principle. and the state should both reflect and

Support religious moral concepts.

) ot oniy hy faith an& pr&yarw%wfbyu"‘ e
-;work and knowledge, whose vision of the world not only. allovs hutv.



Every age and every generation has the task of implement-—

ing the message of Islam in new forms and by new means.

There are immutable Islamic principles wbich order re-
lations between people. put there is no Islamic aconomic.

social or pelitical structure which cannot be changed.

This is only the tirst and most important conclusion in
approachipg Jslam as an iﬁtegrated order. The remaining three,
equally important put less preclusive, are: |
. First: by opting for this world, 1slam hasg opted for the best

A
poééible ordering of that world. Nothing which can make the world

a bdtter place may pe rejected out.of hand as non—-lsiamic;: )

gecond: to be open to nature means to be open to learning.
In order to be Iglamic, any golution must tulfil two conditions:
it must be maximally efficient and maximally humane. It must
therefore reflect the reconciliation of religion and science in
its highest form:

Third: by pointing to one link between religion and learning.
morals and policy. the individual and the collective, the spirit-
val and the matorial - questions which divide the contempotgfy
world - Islam regains its role as the i{ntermediary ot ideas; and
the Islamic world as intermediary among nations in a divided
world. By promising "religion without mysticism and learning
without atheism", fslam can interest all people, no matter who

they are.
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Tnére sre immuteble Tslamic principles which detine the re-
lationship bst.'wub.mn and man, and between man and the community,
but there are no fixed Islamic economic, social or political
structures which have been handed down once and for all. Islamic
sources contain no description of such a system. The way in which
Muslims will carry on an economy, organize society and rule in the
suture will therefore differ from the way in which they carried ‘on
an economy. organized society or ruled in the past;*ﬁgvery age and
each generation has the task of finding new ways and means of im-
plementing the basic messages of Islam, which are unchanging and
eternal, in a world which is not eternal and subject to constant
change.

Our generation must accspt that risk and mske the attempt

Awars of the inevitable imperfection of dsfinitxons of this

kind, and restricting ourselves to pr;nciples which at this 4pment

seem to be of greater’ importance. 1 present them here in the

following order.
4
{MAN AND THE COMMU&ITY)

Islamic society is an organized community of bel:evers
There is no purely scient:tic. revolutionary, socialist or other
solely external salv?tion for man and society. Any salvation
which does not imply a turning towards the interior life, the

reshaping of man, hie spiritua;‘repirth ~;impossible without God -

js fallacious.

-
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An Islamic sociely cannot be founded simply on social or
economic snterest} nor ©n any other external, technical basis. As

a community of believers, ite nucleus contains a religious and

emotional factor of belonging. This_element' may be most clearly

seen in the Jam'aa,* as the fundament of Isiamic society.

In contrast to & society. as an abstract community with
external relationships among {ts members, the Jama'a is an
internal, tanﬁible community, founded on spirituallmemberahip.
where contact between people is maintained ﬁy direct, personal
acquaintance. This is man to man, not an anonymous member of

soo?ety towards another equally anonymous member of the same

adcjety. As a means of recognition among people and of bringing

the; closer together. the Jama'a contributes to the soliddrity,and
internal harmony of society, while helping to free the spirit of
the loneliness and alienation resulting from Eechpoiogy and
growing urb&nization. .

Besides this, the Jaha‘a creates a kind of public opinion
which acts without the use of torce, hugﬁnonetheless efficiently,
against potential violatérs of social and moral normé. In the
Jama‘'a. no one is alone. an& this is so in a double sense: he'is
not alone-to do whatever he likes, nor is he alone, left to
himself to find his own moral and material support. 1f one Musliﬁ
does not feel the closehoss o{ others, that Muslim society has

tajled.

vJama'a: Muslims, the Muslim society (translator's note)
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aincerely. U;EEI this is accompl:shed. nothing has rcally been

achieved. 1slam does not ayroe to the perpetuatibn of a situation -

in which the state must intervene by force to defend people from
one another. This is a situation which Ielam may accept .only.
conditionaiiy and temporarily. Porce*end the jaw are only the
tools of justice. Justice itselT is to be found in the human

heart, or it does not exist.

- - 2.
(EQUALITY OF PEOPLE)

. Two facts of major 1mportance ~ the oneness of the Deity and
the equality of man - havo been la:d dowﬁ 80 clearly and explicit-
vly by the Qu'ran, that they allew of only a single, literal inter-
pretation: there is no god but the One God: there is no choéqn .
people, race, or class - all people are equﬁl. | , : .?*"
Izlam cannot accept the division 'and grouping of people:"l
according to external. objective measures such as class. As a

religious and moral movement, it find& unacceptable any different-
iation between people which does not inclﬁﬁe moral criteria. ‘
People must be distinguished - if they are indeed different -
primarily by what they really are. whi¢h means by their ﬁpiritual
and ethical value (Qu‘rén; Surah 49/13). All just people,
regardless of how they earn theiyr breQd by-day.'belong to the same
community, just as blackguards and wfongdoers of all kinds belong

to the same "class"“, regardless of their golitical affinities or

place in the work process.

=.*%&»
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Class distinction is equally unjﬁst. morally and humanly
unacceptable, as natioffial and other division and differentiation
among people.

(THE BROTHERHOOD OF MUSLIMS)

"Muslims are brethren“ (Qu'ran., 49/10). In this message. the
Qu'ran points to the goal, which because of its distance; provides
a source of inspiration for a constant surge forwards. Enormous
changes must take place within people and without, in order to
re?ﬁce the distance on the road to the brotherhood sc proclaimed.

P

. In thie principle, we see both the authorization and obliga-
'h tio; of the Islamic community to establishiappropriate institu-
tions and unde}take specific measures, so that the relationship
between Muslims and real 1ife may assimilate an increasing number

of the elements and features of brotherhood. The number and kind

of measures, initiatives and laws, which a truly Islamic admin-
istration could introduce by refofring to the principle of

*@ brotherhood of atll Kuslimz._is practically unlimited,

i 1 would mention here great diffsrences in social standing, in
property, with feudalism as the most drastic case. The relation- ~—
ghip between the vassal and his feudal overlord is not a brotherly
relationship, but one of subjugation and dependence. As such, it

is in direct contradiction to the Qu'ran and this principle.
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Ialan contains the principle of the wmma, i.e. & tondency to-

wards the unitication of all Mhalims in a single community -
religious. cultural and. political Islam is not nationality. but

it is the supranational:ty of this community .

All that divides people in this community, whether‘related to
ideas (sects, mazhab‘. politica) parties etc.). or material (great
differences in wealth, social stand{ng etc.). is opposed to this
principie of unity and as such must Dbe restricted and~eliﬁthated

Islam is the first, and pan-Islamism the second point which
defines the boundary line petween Islamic and non-Islamic
tendencies in the Muslim world today. The more Islam qrders a
community's internal, and pan—islamism its external relations, the
more. that community is Islamic. Isl&m is jta ideology. and pan-—

. ¥

Islamism its policy.

"4
5. ‘
| (PROPERTY)

Although Islam‘recognizes private property, the new Islamic
society will have to unequivocally declare that all major sources
of social wealth particularly natural resources, must be the
property of the community and serve the welfare of all its
members. Social supervision of sources of wealth is essential in
order on the one hahd to prevent the accumulation of unmerited

wealth and individual power, and on the other to ensure a material

a

v
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bage for development programmes in various areas. which the com-
munity will undertake 4n keeping with the increasingly greater
part played by an organized society. Although differently dis-
posedvand implemented, the participation of society in solving an
ever gréiter number of common tasks is oquelliagreat in the USA.
the Soviet Union or Sweden. which shows that this is not a ques-
tion of ideological or political approach, but a necessity which
springé from the life of human communities in the contemporary
world.

Private property is subject io yet another restriction based
onjan explicit command of the Qu'ran ~ the need to use it for the
cbﬁmon good (Qu'ran, 49/34)., Islam, therefore. does not recognize
prﬁvatc property as understood by Roman Law. In contrast, private
property in Sharia Law has one privilege less (ius abutendi - the
right to abuse) and one obligation more (that of using wealth for
the common good). The practical consequences of this difference
for a truly Islamic government aré far-reaching. Based on this
and the dictate of the Qu'ran cited above, all legal and practic-
al measures may be taken against ‘abuse 6r fajlure to use private
property. The elimination of injustice, inequality and particu-
larly luxury and sxtravagance in the midst of misery, as something
which devastates the community and separates people, will become
at one point the criterion for the survival of the Islamic order
and a gauge qt the real values of the ethical and social stand-

points it represents.
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(ZEKAT* AND INTEREST) * . . . _an

. of axl socially—charged Islandc rogulationn. one comnnnament
and one prohibition are specially significant: the coumandmsnt of’
Zekat and the prohibition on charging interest. ) o

The Zekat cvidenc?s t;e established principle of mutual
responsibility and concern people evince for ;hg,tatq;ot another.
oOnce proslaimed, this principle can become the basis for new and
various forms of solicitude in keeping with society's rate .of
development, its needs and contingencles

In the Muslim world today, the Zekat is the private attair of
each individual. "In the present socxal and religious climate, :t
has ceased to function. Its absence is evident at every'turn. Ih'
the Islamic order, tho"é@ket is an institution of public law,'
hhosé functioning must be guaranteed by all‘available medﬁ;.:¢4
including the use of force. .

By forbidding the charging of interest (Qu'ran, 278/279), an
invafiable'norm of the Isliamic order was estqblishgd. involving
the banning of any income from annuitfes and,ot.parasitic lite-
styles, i.e. the achievement of wealth purely on the basis of
land as contradictory to the moral basis on which the Islamic

public order rests.

*Zekat: poor-rate (translator's note)
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" (THE REPUBLICAN PRINCIPLE)
[

¢ Apart from af!nrs of property, Islam does not. recogmze any
principle of inhoritanco. nor any power. with absolute prerogative;
To recognize the absolute power of Allah means an absolute denial
-ot any: other almighty power (Qu'ran, 7/3. 12/40). "“Any suhmia-'.'
-sion of a crenture ‘which includes a lack. of submzssion to tho .
Croator is forb:dden“ (Hﬂhammod. peace be upon him) ~In the .
h:atory of the first and perhaps so far the only . authentlc -
Isiamic order — at the time of "the first four Caliphs ~ three

key afpects of the repuhl:cen princ;plc of government ‘may be

seen;‘(l) an elective head of atate. (2) the rqsponsibilaty of the '
@ head df state towards the-people and (3) the obl:ggt:on of both to |
work on -pubu'c affaire and social matters. The latter is
explicitly supported by the Qu'ran '(3/159, 42/38). The first four
rulers in Islamic'hiétory were neither kings or emperors. They
were ;hoaen by the people. The inherited caliphate was an

abandonment of the electoral principle, a clearly defined Islamic

political institution.

8.
(THERE 18 NO GOD BUT THE ONE GOD)

Insofar as we consider thd'osgghlishment of an Islamic order
. -an sncontrovertible and inviheible aim; the more assuredly do we

reject the imounity of public personalities, regerdless &f their

e .




